IDEALISTIC   THOUGHT   OF   INDIA
of mithyd. We have been using the word unreal, which is very
often misleading. Even the word illusion does not have this
specific meaning in English. The word appearance may serve
better; but it also is very often confused with the word illusion,
as when it is said that the serpent is an appearance of the rope.
But whatever word we use, we should bear in mind the logical
and ontological difference between mithyd and asat.
Even in European philosophy, we find the need felt to distin-
guish between three levels of reality; and so difference is made
between reality, existence, and unreality. The world of phenomena
is said to be existent; the so-called ultimate reality is reality; and
the imaginary, illusory, etc., is unreal. The three levels in the
Advaita are sat, mithyd,1 and asat. Reality in European philosophy
is what is beyond all contradiction; but the advaitin would
say that this is also existence or true existence. The existence of
European philosophy is the mithyd of the advaitin.  For the
advaitin would say that whatever has contradictions within is
mithyd, and as it is existence that makes an idea contradictory
or non-contradictory existence is always beyond contradiction.
Even European philosophers do not say that the phenomenal
world is beyond contradictions. Yet they insist that it is existence.
But there is an inconsistency in this view. For what is existence ?
The phenomenal world is of course experienced by us. But is
"to be experienced" the same as to exist ? If it is, then the illusory
object must be regarded as existing, which few Western thinkers
accept. On this score, the illusory object and the phenomenal
world are alike. If, on the other hand, it is said that there is a
contradiction in our experience of the illusory object, which is
once experienced as existing but later negated as not existing,
then similar contradictions are present even in the phenomenal
world, which are recognized even in Western philosophy. If to
be self-contradictory is not truth in one case, it is not so in the
other. We have to search for something beyond contradictions
- in order to get at true existence. If what is beyond contradictions
is reality, then reality is true existence. This is how the advaitin
would argue. As regards their contradictory nature, both the
illusory object and the phenomenal world are in a similar position;
and so the advaitin calls both mithyd, just as, in Western philo-
sophy,  Kant calls both phenomena and the  illusory object
appearance, though distinguishing both. The advaitin also differ-
1 This is cosmic mithya.
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